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The Pilgrimage to the Grand Magal in Ṭūbā, Senegal
Tahar Abbou
University Ahmed Draia, Adrar, Algeria
tahar.abbou@univ-adrar.edu.dz

The Grand Magal in Ṭūbā, in Senegal is the third biggest religious event in the Muslim community
after the pilgrimage to the mausoleum of Imam al-Hussayn in Karbala, Iraq and the pilgrimage
to Mecca, Saudi Arabia. This paper deals with the pilgrimage to Ṭūbā that celebrates the life and
teachings of Shaykh Amadou Bamba, the founder of the Sufi Murīdiyya Brotherhood. The event
takes place on the 18th of Safar, the second month in the Islamic lunar calendar. Murīds (novices
committed to spiritual enlightenment), pilgrims, and visitors from over the world descend onto the
city of Ṭūbā to visit the mausoleum of Shaykh Bamba, which they believe to be infused with his
spiritual power. The paper examines the spiritual connotations of the ceremonial ritual performed by
the pilgrims. It also explores the social and economic impact of this religious celebration.
Key Words: pilgrimage, Grand Magal, Ṭūbā, Murīdiyya Brotherhood, Shaykh Ahmadu Bamba

Introduction

which have a positive impact on pilgrims. Furthermore,
these journeys contribute to the shaping of a sense of
belonging among pilgrims. Being a journey to a commonly
chosen place, pilgrimage is undertaken for a variety of
motives, especially religious ones. Pilgrims are expected
to conform to a number of prerequisites. On the whole,
most authors (Cohen, 1992; Blackwell, 2010; Greenia,
2019, 2018) agree on the fact that pilgrims share common
beliefs and conform to specific religious fundamentals.
In the case of Islam, pilgrimage to Makkah is mandatory
on every able-bodied Muslim and it is explicitly stated in
the Qur’an and in the Prophetic Tradition. Allah says in
Surah ‘The Family of ʿImran’, Verse 97:

Religious festivals or celebrations have been prominent
events in the history of humankind, whether under pagan
or monotheistic religions, varying in their objectives,
organisation, and membership. A notable festival
among Muslims is that of the Grand Magal in Ṭūbā, in
Senegal whose origin can be traced back to 1928 when
the first caliph of the Murīdiyya brotherhood decided to
commemorate the anniversary of the death of the founder
of this tariqa or school of Sufism.
The paper will discuss the origins of the Grand Magal
in relation to Bamba’s life and achievements, the
organisation of the event and the various rituals to be
accomplished as well as its impact on the pilgrims and
the Murīd community. It also attempts to examine the
opinions of the Muslim scholars on the practices of the
pilgrims related to tawassul, that is, supplication and
asking for the intercession of Shaykh Ahmadu Bamba on
the Day of Judgement, and its conformity to the generally
accepted faith of Islam.

Wherein are plain memorials (of Allah’s
guidance; the place where Abraham stood up
to pray; and whosever entereth it is safe. And
pilgrimage to the House is a duty unto Allah for
mankind, for him who can find a way thither.
As for him who disbelieveth (let him know
that) lo! Allah is independent of (all) creatures.
(Siddiqui, 1988).
In the Prophetic Tradition, in a hadith narrated by AtTirmizi, Al Bazzaar and others, Prophet Muhammad
(PBUH) said:

The Notion and Drivers of Pilgrimage
Sacred journeys to a mausoleum, a shrine or simply to a
site thought of to be endowed with supernatural qualities
are often accompanied with spiritual and secular rituals

He who possess enough food for the trip, a
means of transportation to reach to Makkah,
and yet does not perform Hajj, then he dies,
3
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Figure 1: The Great Mosque of Ṭūbā

https://en.wikipedia.org/wiki/Touba#/media/File:Touba_034_(45718877585).jpg

These parameters are taken into consideration in this
examination of the pilgrimage to the holy city of Ṭūbā
in Senegal.

he would then die a Jew or a Christian (Islam
Question & Answer, 2016).
Moreover, religious motivation constitutes the
fundamental driver for people to perform pilgrimage,
and its intensity depends on individual belief and
social context (Blackwell, 2010). The prerequisites and
subsequent benefits of pilgrimage to Makkah for Hajj
are also well expounded in a hadith narrated by Abu
Hurayrah: The Messenger of Allah (PBUH):

A Biography of Shaykh Ahmadu Bamba
The Grand Magal cannot be dissociated from the
spiritual leader, Ahmed Ibn Muhammad Ibn Habibullah
ibn Muhammad al-Khayr, known as Ahmadu Bamba or
ẖādimu er Rasūl, the servant of the Messenger (PBUH).
He was born in 1853, in Mbacké Baol, a small village,
in Senegal (Coulon, 1999). His father, Muhammad Ibn
Habibullah was a prominent jurisprudent who worked
with the kings of his time as an advisor in religious
affairs. Shaykh Bamba was a saint, pedagogue, master
poet, and hero of cultural resistance to French conquest
and rule (Robinson, 1991). He learned the Qur’an by
heart in his father’s Qur’anic school and studied exegesis
in the hands of his maternal uncle, Muhammad Bousso.

Whoever performs Hajj (pilgrimage) and does
not have relations (with his wife), nor commits
sin, nor disputes unjustly (during Hajj), then he
returns from Hajj as pure and free from sins as
on the day on which his mother gave birth to
him (Al Nawawi, 2012).
The pilgrims’ belief that their sins are removed after
performing Hajj constitutes a strong religious motivation.
4
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forest to be suitable for meditation. It is said that the
place was revealed to him by the Angel Gabriel himself
(Coulon, 1999; Kingsbury, 2013; Venhorst, 2013). The
name of Ṭūbā  طوبىor Touba, in the French spelling is
mentioned in the Holy Books, the Gospel of Matthew
and the Gospel of Luke. It is important to note that the
first consonant should be pronounced /ṭ/ but not /t/ to
avoid any confusion with the word  توبةtouba or tawba
which means ‘repentance’. The literal meaning of ṭūbā
is blessedness, and the actual meaning refers to a tree
in Paradise, as mentioned in the Holy Qur’an, Surah alRa’d (the Thunder), Verse 29:
ُ ت
’ب
ِ صا ِل َحا
ٍ طوبَ ٰى لَ ُه ْم َو ُح ْسنُ َمآ
َّ ع ِملُوا ال
َ ’الَّذِينَ آ َمنُوا َو

He also excelled in Fiqh (Muslim Jurisprudence), hadith
(Prophetic tradition), Arabic grammar and poetry. He
continued his studies at his father’s school where he was
taught by Shaykh Samba Tukulor Ka and the linguist
Madiakaté Kala. Then, he left for Mauritania to join
Shaykh Muhammad ibn Muhammad al-Daymani to
follow courses in logic and rhetoric. He also received
Sufi education from members of a clan of marabouts
(holy person or hermit), the Sidiya who were adepts of
the Qādiriyya brotherhood (Coulon, 1999).
Shaykh Bamba was known for his pacifist struggle
against the French colonial government, and was arrested
and deported to Gabon for seven years (1895-1902)
(Venhorst, 2013). The second exile of Shaykh Ahmadu
Bamba lasted for four years (1903-1907) in Mauritania
(Ogunnaike, 2011). Then, he was put under house arrest
in an isolated area of Jolof for five years (1907-1912)
(Robinson, 1991). Shaykh Bamba spent the last years of
his life in Diourbel. In conformity with his will, his body
was transported to the city of Ṭūbā where it was buried.
Ahmadu Bamba left tens of works including poems,
tracts on meditation, rituals, and Qur’anic study. الجنان
ِ
 مسالكMasāliku-l ǧinān (Pathways to Paradise) is one of
his famous works, a poem of 1563 verses, in which he
outlined his new philosophy of education. It is estimated
that 41 of his works have been published, but, that much
of his writings still lie hidden and unedited.

Translation
Those who believe and do right: Joy is for them,
and bliss (their) journey’s end (Siddiqui, 1988).
In the translation by Yusuf Ali, Ṭūbā is translated into
blessedness, Surah al-Ra’d (the Thunder), Verse 29:

Figure 2: Interior of The Great Mosque of Ṭūbā

Murīdiyya Brotherhood
The Murīdiyya tarīqa, is a Sufi brotherhood founded by
Shaykh Ahmadu Bamba in the late nineteenth century.
Its name is the participial derived from the Arabic word
irāda  إرادةwhich means ‘will’ and the participial is مريد
murīd, which means ‘willer’. Vincent Monteil translated
the word murīd into aspirant or postulant in French
meaning in English aspirant or applicant (Monteil, 1962).
Having been initiated to the Qādiriyya brotherhood,
Shaykh Bamba created his own tarīqa, the Murīdiyya,
in 1883 with a more simplified litany to better suit his
people. The slogan of Shaykh Ahmadu Bamba is ‘My
religion is the love of God’.

The Foundation of Ṭūbā
Ṭūbā, the holy city in Senegal, was established by
Shaykh Ahmadu Bamaba in 1887 (Ross, 1995). Bamba
established the city of Ṭūbā in a remote location in the

https://en.wikipedia.org/wiki/Touba#/media/File:Touba_
moschee2.jpg
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Blessed are those who mourn, for they will be
comforted.

For those who believe and work righteousness,
Is every blessedness, And a beautiful place of
(final) return (Yusufali, 2022).

Blessed are the meek, for they will inherit the Earth.
Blessed are those who hunger and thirst for
righteousness, for they will be satisfied.

According to Eric Ross, ṭūbā is the name of the Tree
of Paradise, it mentioned in the Holy Qur’an, and it is
defined as the sidrat al-muntaha, Surah en-Naǧm (The
Star), Verse 14: ‘Lote-Tree of the Extremity’ (Ross,
1995). In the translation of Abdul Hameed Siddiqui,
Surah en-Naǧm (The Star), Verse 14:

Blessed are the merciful, for they will be shown mercy.
Blessed are the pure in heart, for they will see God.
Blessed are the peacemakers, for they will be called
the Sons of God.
Blessed are those who are persecuted because of
righteousness, for theirs is the Kingdom of Heaven.

By the Lote Tree of the utmost boundary
(Siddiqui, 1988).

Blessed are you when people insult you, persecute you
and falsely say all kinds of evil against you because
of me.

Ṭūbā is also referred to in the Prophetic tradition, in the
first version of the hadith narrated by Anas ibn Malik,
Prophet Muhammad (PBUH) said:

This section shows the religious significance of the name
‘Ṭūbā’ in both Islam and Christianity, and the decision
to give use it as the name of the location that Shaykh
Ahmadu Bamba chose as a hermit, to give it some baraka
(blessing) (Denffer, 1976) that comes mainly from the
name of the Blessed Tree in Paradise and to make Ṭūbā
a holy city.

There is a tree in Paradise (which is so big and
huge that) if a rider travels in its shade for one
hundred years, he would not be able to cross it
Ṣaḥīḥ al-Bukhārī 3251 (al-Bukhari, 2018).
The second version narrated by Abu Hurayrah, Prophet
Muhammad (PBUH) said:

The Origins of the Grand Magal

In Paradise there is a tree in whose shade a
rider could travel for a hundred years without
crossing it Ṣaḥīḥ al-Bukhārī  3252 (al-Bukhari,
2018).

‘Magal’ is a Wolof word meaning ‘to be important’, the
noun form is translated as ‘celebration’ or ‘anniversary.
This celebration was at its beginning known as ‘the
Big ʿīd’or’ʿīdu-l Aḍḥā’  العيد الكبير أو عيد األضحىfor the
similarities that exist between this event and the famous
religious feast in the Islamic world, ʿīdu-l Aḍḥā. However,
Shaykh Mamadu Mustapha Mbacké, the first caliph of
the Murīdiyya brotherhood, asked his disciples to change
this nomination into ‘the Grand Magal’ to avoid the
confusion between what is decreed in the Shari’a, with
what is instructed by man, that is, the Big ʿīdalso known
as al-ʿīdu-lKabīr (the Grand ʿīd).

The third version reported by Ibn Hibban, Prophet
Muhammad (peace and blessings of Allah be upon him)
said:
Ṭūbā is a tree in Paradise, one hundred years
big. The clothes of the people of Paradise
are made from its calyces (outer casing of its
flowers) Ṣaḥīḥ al-Bukhārī 3252 (al-Bukhari,
2018).
Though the word Ṭūbā is mentioned 36 and 41 times
in the New Testament and Old Testament respectively,
it does not seem to convey any special meaning among
Christians except that it might mean ‘to be happy’ or
‘blessed’. In the nine beatitudes attributed to Jesus in
the Sermon on Mount in the Gospel of Matthew, and
in the Sermon on the Plain in the Gospel of Luke, each
starts with the word ‘blessed’ meaning in Arabic طوبى
tūbā (Matthew 5:3–12, 2022).

The Grand Magal originates in a request of Shaykh
Ahmadu Bamba in which he asked that his followers
celebrate the anniversary of his exile to Gabon. However,
after his death in 1927, the first caliph of the Murīdiyya,
Mustapha Mbacké, changed this date to the anniversary
of his death rather than his exile. The first celebration
of the Grand Magal after the death of the founder of the
Murīdiyya took place in 1928. In 1946, Shaykh Falilou
Mbacké, the successor of Shaykh Mamadu Mustapha

Blessed are the poor in spirit,
for theirs is the Kingdom of Heaven.
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his people out of slavery in Egypt to the Promised Land.
Moses was at first reluctant, thinking that the Israelites
would not believe he had heard the word of God. God
then gave Moses special powers and inspired by this,
Moses returned to Egypt and demanded freedom for
his people (King James Version Bible, 1984, Exodus 3:
1-14). Pharaoh rejected the call of Moses to the true faith
and decided to chase him and his followers. After a long
time of oppression under the Pharaoh, the salvation time
came. Allah said in the holy Qur’an, Surah ‘The Poets’,
Verses 63-66:

changed the date of the celebration of the Grand Magal
to the anniversary of Bamba’s exile. The latter is seen
by the Murīds as a time of persecution and testing of
Bamba’s spiritual strength. It is worthy to note that the
date of the celebration of the Grand Magal is based on
the lunar calendar but not on the Gregorian one. The
events begin on the 18th of Safar (the second month
in the lunar calendar) and last for two days. In fact,
establishing the immortal celebrations for the saints, in
most cases, depends on the date of death of the saint with
the exception the celebration of al-Mawlid en-Nabawi elShareef, which is celebrated on the birthday of Prophet
Muhammad (peace and blessings of Allah be upon him).

Then We inspired Moses, saying: Smite the
sea with thy staff. And it parted, and each part
was as a mountain vast. Then brought We near
the others to that place. And We saved Moses
and those with him, everyone; We drowned the
others (Siddiqui, 1988).

The decision of the second Caliph of the Murīdiyya
brotherhood, Shaykh Falilou Mbacké to adopt the date
of Shaykh Bamba’s exile to commemorate his memory
is due to the pain and suffering that characterise living
in exile. Shaykh Falilou’s decision was taken for two
reasons. First, he changed the date in accordance with the
Shaykh’s original wishes. The period of exile in Gabon
holds great importance to Murīds, for it is seen as a time
of persecution and testing of Bamba’s spiritual strength
and resolve. Second, Shaykh Falilou was inspired by
historical events experienced by believers in different
parts of the world and at different times, including the
story of Moses (peace be upon him) and the Pharaoh,
the forced emigration of Prophet Muhammad (peace
and blessings of Allah be upon him) and the story of the
Puritans with the King of England, James I.

During the beginning of his da’wah (call to Islam),
Prophet Muhammad experienced injustice on the part
of the infidels of Quraysh. He decided, under duress, to
migrate from Makkah to Madina. As Prophet Muhammad
(PBUH) and his companion Abu Bakr es-Seddiq began
the Hijra (the journey to Medina),1 the infidels of Quraysh
were planning to murder Muhammad. They took an
unusual route and hid into a cave in Mount Thawr while
the infidels were looking for them. They came all the way
to the mouth of the cave but they did not see them (Allah
saved Muhammad and his companion). The followers
of Muhammad were also compelled to leave Makkah
leaving everything behind so that they could follow and
practice Islam without the fear of being persecuted by
the kuffar Quraysh (infidels). After eight years in exile,
Prophet Muhammad and his followers came back in
force to conquer Makkah in 620 AD. Once again, this is
a strong indication that God grants victory to His patient
and faithful servants.

The three mentioned events illustrate the relationship
between the oppressor and the oppressed and test the
patience of the believers and the strength of their faith
and show how they were ultimately granted salvation by
God. Moses reacted against the unfair treatment of his
own people under the tyranny of the Pharaoh. He was
forced into exile in the land of Midian. Allah said in the
Holy Qur’an, Surah al-Qasas (the Story), Verse 21:
So, he escaped from thence, fearing, vigilant. He
said: My Lord! Deliver me from the wrongdoing
folk (Siddiqui, 1988).

Similarly, in the western part of the world, some 101
people led by William Bradford, known as the Puritans or
the Pilgrim Fathers seeking religious freedom in the New
World after being persecuted by the king of England,
James I (r. 1603-1625) set sail on board the Mayflower
from England to the New World, in September 1620.
After almost a two-month-journey across the Atlantic
Ocean in which they experienced hard times, they arrived

He married Zipporah, the daughter of Jethro, the Priest of
Midian, and worked with his father-in-law as a shepherd
for forty years. One day, when he was in the desert, Moses
heard the voice of God speaking to him through a bush
which flamed but did not burn. God asked Moses to lead

1 Hijra, literally means migration. In Islam it refers to the
journey made by the Muslims of Makkah to Madina.
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at safe harbour, and were brought safely to land. William
Bradford then wrote:

to be filled with the baraka or blessing of Shaykh Ahmadu
Bamba,2 necessitates up to six hours of queuing. In this
context, Coulon (1999) states:

They fell upon their knees and blessed the God
of Heaven who has brought them over the vast
and furious ocean (Tindall & Shi, 1984).

For any Murīd, simply to set foot in the holy
places is itself to partake of the sanctity of
Shaykh Ahmadu Bamba, to receive blessings, to
acquire a spiritual force which is of benefit for
the present life as well as that which is to come.
Hence, one may understand the extraordinary
pitch of emotion of the Murīds when they gather
in the heart of the capital of their brotherhood,
considered by many of them to be the local
equivalent of the Ka‘aba.

Thanks to their patience and faith in God, the survivors of
that arduous and perilous journey were able to establish
the Plymouth settlement.
From the previous examples, it can be concluded how
important exile is in testing the extent of the believers’
patience against injustice and harm. It is also a test of
the strength of their faith and their belief in God. From
this point, in my opinion, the decision taken by Shaykh
Falilou Mbacké to change the date of the commemoration
of Shaykh Ahmadu Bamba came with the adoption
of the date of his exile instead of the date of his death.
The purpose of this choice is to remind the disciples of
the Murīdiyya brotherhood of the sufferings and harm
their spiritual leader was subjected to for the sake of
preserving ’aqida (the Islamic creed) and the importance
of steadfastness on the principles. It is also intended to
energise the disciples of the Murīdiyya in order to face
life’s challenges. In fact, according to the Sufi tradition,
exile represents a source of trials, an occasion for spiritual
retreat, which confirms the piety of the individual and
brings them closer to God (Coulon, 1999).

Pilgrims begin their rituals by visiting the mausoleum of
Shaykh Ahmadu Bamba in an atmosphere of meditation.
Invocations and prayers supplicating Allah by means
of Shaykh Ahmadu Bamba to bless the community are
conducted to bring peace and prosperity and to protect
believers. Then, they complete their devotions by visiting
the mausolea of other important figures in the Murīdiyya,
particularly the caliphs who succeeded Shaykh Ahmadu
Bamba (Abbou, 2019).
Belief in the holiness and spiritual elevation of Shaykh
Bamba is specific amongst the Murīds. The latter is
considered to be close to God (Wali) and an intercessor
for his disciples on the Day of Judgement (Traoré, 2014).
In fact, invoking Allah by virtue of righteous people (the
Prophet, saints and pious people) for the fulfilment of their
wishes is a controversial practice known as tawassul, an
Arabic word meaning ‘intercession’. Scholars hold two
different opinions on tawassul, which takes the form of
visiting mausolea, shrines and the tombs of righteous
people seeking their baraka (blessings) (Abbou, 2017).
The first group argues that tawassul is permissible,
referring to evidence from the Holy Qur’an, Surah alMa’idah (The Table Spread), Verse 35:

The Rituals of the Pilgrimage to the Grand
Magal
Each year, pilgrims converge upon the holy city of Ṭūbā
to celebrate the annual Grand Magal. The festivities of
the pilgrimage, which comprise religious and secular
rituals, begin on the 18th of Safar and last for two
days. The Grand Magal has grown over the years, from
hundreds of thousands of pilgrims in the later decades of
the twentieth century to nearly two million in 2000 and
over three million in 2011, which places it third, in the
Islamic world, with regard to the number of pilgrims after
the pilgrimage to the mausoleum of Imam al-Hussayn in
Karbala in Iraq and the pilgrimage to Mecca for Hajj, in
Saudi Arabia.

O ye who believe! Be mindful of your duty to
Allah, and seek the way of approach unto Him,
and strive in His way in order that ye may
succeed (The Holy Qur’an, 1988).
2 The most fundamental meaning of baraka is blessing,
beneficent force or supernatural power conferred by the
almighty on humankind. Uncommonly pious individuals
are privileged with baraka. In their turn those blessed with
baraka, whether living or dead, can transmit it to ordinary
mortals, who then benefit by amassing both material fortune
and spiritual rewards.

Murīd pilgrims bear traffic jams and heat to perform the
religious rituals at the Great Mosque, the epicenter of the
Grand Magal. Visiting the holy places which are believed
8
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of many economic operators, including livestock and
food producers, vegetable farmers, telecommunication
companies, banks, transportation companies all of which
generate jobs and help in boosting sustainable economic
development of the city of Ṭūbā (Kingsbury, 2017).

Scholars interpret the expression ‘the way of approach’ in
the previous verse to refer to intermediates between people
and Allah. The second group of scholars representing
those against tawassul, argue that the expression ‘the
way of approach’ refers to acts of obedience which must
be performed and misdeeds which must be avoided
to bring a person closer to Allah, but not intermediate
people, whatever their degree of righteousness and piety
to communicate with Allah for the fulfilment of their
wishes (Islamweb, 2011).

Conclusion
The celebration of the Grand Magal, commemorating
Bamba’s deportation to Gabon, represents an important
event for the Murīds and pilgrims who request repentance
and God’s blessings and forgiveness despite the
controversial issue of tawassul. The latter is seen by the
Murīds as permissible and indispensable, moreover, they
believe that Shaykh Ahmadu Bamba is their intercessor in
the hereafter. The gathering in Ṭūbā shows an increasing
membership and its allegiance to its leaders. The elaborate
organisation of the festivities is due to the discipline and
dedication of the Murīdiyya. It is an organisation that
cannot be found in any of the other cities in Senegal,
including the capital Dakar. For the Murīds, this is
explained by the fact that Ṭūbā is not subjected to the law
of the government as other cities, but it is subject only
to the laws of Shaykh Ahmadu Bamba. Like many other
festivals, the Grand Magal brings a special order in the
daily life of people, with the particularity that this good
image continues even after the end of the festival, which
makes Ṭūbā an ideal city in the mind of the Murīds. It
can also be noticed that the Murīdiyya shares its religious
aspect with the other Sufi brotherhoods, but it is unique in
adopting some economic principles for the benefit of the
Murīd community. It considers work a form of worship,
those who cannot participate in the sessions of dhikr
(meditation) and reciting the Qur’an, can compensate for
this by working in the peanut fields or in any other work
for the benefit of the Murīds community.

Besides the Great Mosque, pilgrims visit other sacred
places associated with the holy life of Shaykh Ahmadu
Bamba, such as  بئر الرحمةBʾrʾrraḥma the Well of Mercy. It
is reported that God caused it to flow in Ahmadu Bamba’s
honor (Coulon, 1999). Pilgrims draw sacred water which
is reputed to have the ability to cure diseases. Pilgrimage
to the Grand Magal is also an occasion for the Murīds to
visit their spiritual guides. Intellectual pilgrims also seize
the opportunity to visit the central library of Ṭūbā which
contains the works of Shaykh Ahmadu Bamba and the
prominent Murīd figures.
During the night, pilgrims gather in groups for dhikr
sessions or to chant the  قصائدqaṣāʾid poems written by
Shaykh Ahmadu Bamba, some of which include

مواهب النافع في مدائح الشافع

MawāhibEnnafiʿ fi MadāʾḥEšāfi (The Talents of the
Beneficial in the Praise of the Prophet), مدادي وأقالمي
Midādī waʾqlāmī (My Ink and my Pens), مطلب الفوزين
Maṭlabu-l Fawzayn (The Demand of the Two Wins), etc.
It is worth noting that the Murīdiyya has great influence
on the political and economic affairs of Senegalese
(Robinson, 1991). This can be clearly noticed through
the presence of various official delegations including
representatives of the government and the state.
Alongside the religious rituals, pilgrims take the
opportunity to visit the large market in Ṭūbā where all sorts
of goods are displayed at unbeatable prices, since the holy
city of Ṭūbā enjoys the privilege of not being subject to
taxes and customs duties. Pilgrims return home weighed
down with goods and commodities they bought in the
holy city of Ṭūbā, because they believe that everything
bought in Ṭūbā brings the baraka of Shaykh Ahmadu
Bamba. Finally, it is worthy to note that the Grand Magal
has a great economic impact due to the involvement
9
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